broemens nayxu u npaxmuxu [ Bulletin of Science and Practice T. 11. Ne11 2025
https://www.bulletennauki.ru https://doi.org/10.33619/2414-2948/120

UDC 81°362:81°271.2 https://doi.org/10.33619/2414-2948/120/67

COMPARATIVE ANALYSIS OF UNIVERSAL CULTURAL VALUES
IN KYRGYZ AND TURKISH PHRASEOLOGICAL UNITS

©Sydykova Ch., ORCID 0000-0001-7614-8333, SPIN-xo00. 7219-8369, Ph.D., Kyrgyz-Turkish
ManasUniversity, Bishkek, Kyrgyzstan, cholpon.sydykova@manas.edu.kg
©Kinalieva M., ORCID 0009-0000-8405-613X, Kyrgyz-Turkish Manas University,
Bishkek, Kyrgyzstan, meerim.kinalieva@manas.edu.kg

CPABHUTEJIBHBIN AHAJIN3 KBIPTBI3CKUX U TYPELKHUX ®PA3EQJIOTU3MOB
C OTHOIEHMUEM K YHUBEPCAJIbBHBIM HEHHOCTSAM KYJIBTYPbI

©Cwovikoea 4., ORCID: 0000-0001-7614-8333, SPIN-xo00: 7219-8369,
KaHo. gunon. nayk, Koipevizcko-Typeyxuii ynusepcumem Manac,

2. buwxex, Kvipeviscman, cholpon.sydykova@manas.edu.kg
©Kunanueea M., ORCID: 0009-0000-8405-613X, Keipevizcko-Typeyxuii
yHusepcumem Manac, 2. buwkex, Keipevizcman, meerim.kinalieva@manas.edu.kg

Abstract. This study draws on several aspects of comparative analysis (comparative analysis
of related languages, comparative typological analysis of languages by semantic groups, and areal
analysis) and the research is conducted based on the related languages — Kyrgyz and Turkish.
Communicative phraseological expressions, proverbs, and sayings were analyzed in order to
identify the national character, national values, and similarities and differences in the perception of
the related linguistic cultures within the surrounding world. Similar phrases, associated with
national and cultural standards and values, have become entrenched in the language, in the oral
speech in particular. They most vividly and accurately convey the life experience of a people,
everything that has become ingrained in their consciousness as acceptable or unacceptable, positive
or negative based on the assessment of certain life phenomena, situations, actions, etc.
Phraseological expressions (proverbs and sayings) reflect the ethical culture, moral principles,
mentality, and specific national character of a people. National character is a set of specific physical
and spiritual qualities, norms of behavior, and activities typical to representatives of a particular
nation. National character is also understood as mentality, a worldview or perception defined by
national customs, lifestyle, morality, and thought. The quantity and quality of phraseological units
reflecting positive or negative evaluations of the concepts presented for analysis can be considered
an indicator of the ethical norms of behavior, rules of social life, adopted in related cultures, and the
ethnic group’s attitude toward the world through its culture and language.

Annomayus. JlaHHOE HCCIIEIOBAHHE CBSI3aHO C PSIOM ACHEKTOB CPaBHUTEIBHOIO aHAIN3a
(cpaBHUTENBHBIN aCHEKT POACTBEHHBIX SI3IKOB, CPABHUTEIbHO-TUIIOJIOTMUYECKUI aCMEKT SI3bIKOB 110
CEeMaHTHYECKUM I'pyIIaM, apeabHbli acleKT) U MPOBOAUTCS Ha MaTepHalie POJCTBEHHBIX SI3bIKOB -
KBIPI'BI3CKOTO M Typeukoro. CpaBHUTETbHOMY aHAIW3y TOABEPIIUCH (Ppa3eosIoTHYecKue
BBIPDA)KEHNS] KOMMYHHKAaTUBHOI'O XapakTepa, IOCIOBUIBI W IONOBOPKH, C ILEJIBI BBIBICHUS
HallHOHAJIBHOTO XapakTepa, HAUWMOHAIbHBIX LIEHHOCTEH, CXOACTB W Pa3IM4WA B BOCIPUATHH
OKPY’KaIOILIEr0 MUPa B POACTBEHHBIX JMHIBOKYIBTYpax. B sA3bIke 3aKpeNMINCH CXOAHBIE PEUEBbIE
000pOTHI, KOTOpPBIE ACCOLMUPYIOTCS C HAIMOHAIBbHO-KYJIbTYPHBIMU 3TaJOHAMHM, IIEHHOCTAMH. B
HUX HauOoJiee IPKO U TOYHO MepelaeTcsl )KU3HEHHBIN OMBIT Hapoa, BCE TO, YTO 3aKPEMHIIOCh B €r0
CO3HAaHMWU KaK JONMYCTHMOE WJIM HEJOIYCTUMOE, IMO3UTUBHOE WM HETaTUBHOE B OLICHKE TE€X WU
UHBIX SBICHUHA JKM3HM, CHUTyauu#, neiictBuii u T.4. Bo (¢paseonornyeckux BbIpaXKEHUSIX
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(mocmoBUIIaX ¥ TIOTOBOPKAaX) OTPaKaeTcs »dATHUYECKass KyJIbTypa, MOPaJIbHO-HPABCTBCHHBIC
MIPUHIUIIBI, MEHTAIBHOCTh, CHEIU(UUSCKUN HAIMOHAIBHBIA XapakTep Hapoja. HammonambHBIN
XapakTep — OTO COBOKYIHOCTh CHEU(DUYECKUX (U3HUECKUX U JTyXOBHBIX KauyeCTB, HOPM
MOBEACHUS W JEATEIbHOCTH, THUIIMYHBIX JUIS MpEACTaBUTENEd TOW WM WHOWM Hauuu. llon
HAIIMOHAJIBHBIM XapaKTEPOM MOHUMAIOT U MEHTAIMTET KaK MUPOOIIYIIEHUE UM MUPOBOCHPUSITHE,
OTIpeIEIAIONIeecss HAlIMOHATLHBIMU 00BIYasiMU, 00pa3oM YKHU3HHM, HPABCTBEHHOCTHIO, MBIIINICHUEM.
KonmdaecTBo u kavecTBO (hpa3eosioru3MoOB, OTPAKAIONINX IMOJOKHUTEIBHYI0 WM OTPUIATEILHYIO
OLIEHKY MPEACTABJICHHBIX [JI AaHAJIW3a MOHATHUH, MOYKHO CUMTAaTh II0KA3aTeJeM MPUHATHIX B
POACTBEHHBIX KYJIbTYypaX 3THYECKUX HOPM MOBEIACHUSI, TPABUJI COLMAIBHON KU3HU, OTHOIICHUEM
ATHOCA Yepe3 €€ KYJIbTYpPY U A3bIK K MUPY.

Keywords: phrazeological expressions, proverbs and sayings, national character, mentality,
value orientations, linguistic culture.

Knrouesvie cnosa: Gppa3eonornueckue BbIpaXKeHUsl, IOCIOBUIIBI U TOTOBOPKH, HAllMOHAJIBHBIN
XapakTep, MEHTAIbHOCTh, IIEHHOCTHBIE OPUEHTALIUU, TUHTBOKYIIBTYpA.

Cross-linguistic comparative analysis (contrastive analysis) constitutes the basic foundation of
theoretical and applied approaches in modern linguistic research. The most important aspects of
comparative and contrastive studies of phraseological units are: a) the comparative aspect of
studying related languages; b) the comparative aspect of studying unrelated languages; c) the
comparative-typological aspect of studying both related and unrelated languages by semantic
groups, and d) the areal aspect of language research.

The term “phraseological unit” refers to the word combinations and sentences that are
semantically interconnected with each other. In the New Explanatory dictionary of the Russian
language (Hosewlii monkoso-ciosoobpasoeamenvublii cloéaps pycckozo saszwvika) T. F. Efremova
defines phraseological units as set phrases characteristic to a definite language which bears its
own meaning depicted in a system of words constituting a semantically whole structure, and that
cannot be rendered word for word into another language [1].

In comparison with other structures syntactically similar to set phrases, phraseological units
are not formed systematically during the speech act as utterances, but are used as set phrases in
semantic structures with definite unchangeable lexical components and fixed grammatical
structure. These components reflect cultural and historical picture of world and experience of
people, and peculiarities of historical evolutionary laws of the definite languages well [2].

According toT. M. Verenich, the system of images fixed in phraseological units is
conditioned by peculiarities of material, social and spiritual culture of people who use them in their
speech, and reflects their national and cultural experience and traditions [3].

I. O. Halupo emphasizes that phraseological units of the language represent the culture itself:
“In phraseological edifice of any language, cultural sense and cultural content are of distinct nature,
which carry elements of identity of one or another community: stereotypes, spiritual and moral
ideals, social norms, national customs and traditions, folk culture etc.” [4]. Therefore, utterances, set
in one language as phraseological units and set phrases, are associated with the national and cultural
etalons. They mirror specific features of national character of the people, depicting “essential nature
of spiritual world of the people, its real mentality which is not changed or affected by contrived
transformations stimulated by conscious actions of human being’s mind” [5].

National character is a set of specific physical and spiritual qualities, norms of behavior and
activities, typical to the representatives of this or that nation [6, p.291]. It is understood that national
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character often means mentality, though it should be considered together with worldview and
thinking. Thus, Efremova defines mentality as a picture of world and mindset conditionally
distinguished by national customs and traditions, lifestyle, morality and thinking.

Phraseological fund of any language includes extensive lexical plane. There are following
types of phraseological units: phraseological fusions, phraseological units, phraseological
expressions, and phraseological phrases. N. M. Shansky defines a phraseological expression as “a
phraseological unit constant in its composition and usage, which is not only semantically
articulated, but also consists entirely of words that bear free meaning” [7]. The scholar includes in
this category catchphrases, proverbs, and sayings. A phraseological expression, unlike a
phraseological combination, does not contain words with a phraseologically linked meaning.
However, unlike a free combination of words, a phraseological expression is not formed by the
speaker in the process of communication, but is reproduced in speech in a ready-made form.
Phraseological expressions are figure of speech each component of which carry its literal meaning.
Their only characteristic is reproducibility: they are used in speech as ready-made linguistic units
with a constant lexical composition and set semantic meaning.

Set phrases, proverbs and sayings, and phraseological expressions of nominal meaning as set
phrases and cliché of nominal-terminological nature are the phraseological expressions of
communicative nature.

Research Methods

Our research work is based on comparative analysis and study of the phraseological
expressions used in communication, such as proverbs and sayings of the Kyrgyz and Turkish
languages, in order to distinguish lingua-cultural peculiarities of the national consciousness,
mentality and worldview, as a whole. Besides this, in-depth comparative-contrastive analysis makes
it possible to reveal similarities and differences of lingua-cultural ideals taken under detailed study
in relation to cultural values and national character of people. Continuum sampling method,
descriptive method and comparative analysis were used as a core of research methodology.
Dictionary of the Kyrgyz proverbs, sayings and set phrases by M. Ibragimov [8], Proverbs, sayings
and riddles of the Turkish language by Mehmet Yazgan [9] and other on-line dictionaries were used
to illustrate our work with vivid examples to conduct comparative analysis and research.

Comparative analysis of proverbs and sayings in the Kyrgyz and Turkish languages and
empirical outcomes

Maslova V. supports the idea that each culture embraces key words, phrases and expressions
characteristic to only itself. A word can be viewed as a key component of culture that should be not
only of common usage, but be a constituent part of phraseological units and proverbs [10].

Phraseological expressions (proverbs and sayings) belong to small folk genre and are
considered as examples that represent high culture. Researcher of folk works V. P. Anikin defines
proverbs and sayings as widespread expressions with short and rhythmical structure which carry
moral sense and reflect peoples’ social and historical experience [11].

Let us study, from terminological point of view, definition of proverbs and sayings as an
object of phraseology. Proverbs are set phrases with its own rhythm and grammatical structure, that
depict man’s practical experience and his attitude to reality, and can exist as independent utterances
of speech. It is said that proverbs and sayings, “being imaginary utterances, are created by people
and rendered from generation to generation in oral form, and do not constitute a complete
judgment” [12].

Traditionally, proverbs and sayings have a fixed structure, and they reflect peoples’ wisdom
and philosophical thought of people, and are, so called, “people’s confession”. Moreover, proverbs
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and sayings represent a great value due to its uniqueness to reflect mentality, rich historical
experience, customs and traditions directly connected to culture and lifestyle of people. As it was
stated above, proverbs and saying are extremely short in structure, but convey and reflect the whole
picture of a world or judgement regarding something/someone, based on concrete and tiny forms of
expression. Imagery of proverbs and sayings has its own specific features which differentiate them
from other folk genres. The most common form of creating imagery is the allegorical transmission
of images via single facts, phenomena or actions that reproduce or confirm a common judgment (It
uriir kervan yiiriir (in Turkish)./lit. The dog barks, but the caravan moves on.). In addition to this,
there are some proverbs and sayings with imagery descriptiveness that are used in its literal
meaning (Amaoan armoo 6oaco oa, ap rncanevizovik 6awma d6ap (in Kyrgyz)./lit. Six sons of one
father await loneliness ahead.).

Let us consider phraseological expressions in the Kyrgyz and Turkish languages which reflect
lingua-cultural value. With the help of such units of speech we may see peoples’ relation towards
kinship and friendship, truth and lie, work and wealth, hospitality and tolerance, carefulness and
restraints etc. The in-depth comparative analysis of the phraseological units makes it conceivable to
reveal common distinctive features and resemblances of the linguistic picture of the world via
languages taken under consideration.

Hospitality

Hospitality is of a universal value, although one should keep in mind that the forms of
manifestation of hospitality for each nation may differ in national and cultural facets, associated
with the social and cultural norms of behavior specific to this or thatsociety, customs, traditions,
lifestyle, etc.

Since the Kyrgyzand Turkish people are rooted to the Eastern cultures, they highly value
hospitalitycontemplating on its particular meaning. Majority of proverbs and sayings in the Kyrgyz
and Turkish languages reflect the close proximity of two cultures: Korok o3 wvipvickvicbl menen
kenem. / Misafir kismeti ile gelir./ lit. A guest brings wellbeing; Konox 6ap acepoe, bepexe 6ap. I lit.
Where there is a guest, there is a wellbeing; Misafir on kismetle gelir, birini yer, dokunuzu birakr. |
lit. A guest comes with tens of good: he eats one, and leaves nine; Konok yu kynoyk. IMisafirlik ti¢
giindiir./ lit. Hospitality may last only three says; Konozym, cen “asm” oebeeun, men “xem” debetiun.
/ lit. Don’t ask for meat, my guest, then I say “don’t leave”, my guest; Misafir umdugunu degil,
buldugunu yer. I lit. A guest will be treated by what the host has, but not the meal he wishes himself.
Rather negative characteristics to a guest are given in the following Turkish proverbs: Misafirin
saskini ev sahibini agwlar. | lit. A guest in a hurry burdens the host; Akilsiz misafir ev sahibini
agwlar. / lit. A foolish guest overburdens the host. These phraseological expressions more or less
reflect ethical norms of behavior of both, based on showing respect to each other: of thehost - in
relation to a guest and a guest - in relation tothe host.

There are many phraseological expressions that reflect guestreceiving rules or rituals directly
related to the guest reception ceremony. In the following Kyrgyz phraseological expressions, for
instance, we see that the host should always please guests, treat them well and give gifts: Konoxmyn
anowvina aw kotl, sxu konyn 6ow xou. [ lit. Treat your guests, and let them munch as much as they
wish; Kymmyy yioen xypy ueiknaum./ lit. You always leave the blessed house withgifts (lit.).
According to the Kyrgyz people, a guest always brings home a good luck and grace: Yiieco xanua
oym kupce, owono kym xupem. | lit. How many guests enter your house, so much happiness and
wellbeing will envelop your home.

Negative attitude of the Kyrgyz towards hospitality is due to the fact that the guests can pay a
visit without any warning in advance or come without letting know the host beforehand, at any time
of a day, and even stay for an indefinite period of time: Konox atimnaii kenem. [ lit. A guest comes
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without letting know; Konox 6onoiconcys, enym cypaxcwiz. I lit. A guest comes at any time without
asking, and death -unexpectedly. The host family should not show their discontent and displeasure
with the arrival of a guest in their house, no matter how they feel about it.According to the Kyrgyz,
humane attitude is especially evident in the situation of receiving both: invited guests and uninvited
ones, as well. The Kyrgyz should show patience, restraint, honor, and courteousness towards their
guests. For example, the phraseological expression Kounox 6up mynece — kym, sKku myHnece —
acym. (lit. If a guest stays overnight it brings happiness, and if two — it is a disaster) can be given
the following explanation: at all times the Kyrgyz should always prepare a table laden with different
treats for guests. To cook only one dish to honor the guests is not enough as a rule, accordingly, the
cattle is often slaughtered to treat plenty of dishes to praise the guests for many days during their
stay. Consequently, receiving guests who stay for two or more days requires more expenses, time
and effort, and that is why it is compared with a real disaster. The Kyrgyz proverb Korok moti6ooym
oebeum, cotibody oetim. | lit. A guest would never say that he did not eat much, but would say that
the host disregarded and untreated him (did not slaughter cattle) is used in speech by the members
of host family, motivating themselves to slaughter a sheep in honor of respected and esteemed
guests and hence, to express respect in a proper way.

The proverbs and sayings of the Kyrgyz and Turkish languages reflect the etiquette rules for
paying a visit or receiving guests, and even peoples’ behavior at a gathering, meal or similar event,
etc.: Yaxwipean owcepoen kanba, o3yy bacein 6apoa. | Cagrilan yere erinme, ¢agrilmayan yere
goriinme. [ lit. Go if you are invited, don’t if you are not. lit. Do not lie down if a bed is unmade. /
YaxwipvLibazan KoHok wbinwipulioazan acepee omypam./lit. An uninvited guest sits on a dirty
(unswept) place; Davetsiz gelen mindersiz oturur. / lit. An uninvited guest sits without a pillow;
equiv. Uninvited guests with a feast down; Tepoe opyn 6oaco, ynacaea omypéa. I lit. If there is aseat
among honorable guests, do not sit at the threshold; Ev sahibi misafirin hizmetcgisi. | lit. Hosts are
there to serve their guests; Yi socunun xabaewr konoxmyn cyueon mamaewt. | lit. The owner is
cheerful, and the guests are joyful; Koroxk kotioon scoow. I lit. A guest is as humble as a sheep; sem.
an. At home, as you wish, and at a party, as they say; Kewvek — upaoa, kemmex — usicaza. | Gelmek
iradet, gitmek icazet./ lit. All guests come by their will, but leave only when the host permits.

Attitude to friendship

Friendship, as of universal value, in any culture is highly valued within the scope of
approaches applied to measure cultural indicators. It should be noted that friendship is one of the
basic components of culture. However, the analysis of the linguistic picture of the world of the
linguacultures,taken under our comparative analysis,in relation to the key value — friendship —
allowed us to reveal specific features of the national character, which, in its turn, reflected the
spiritual, moral and socio-cultural characteristics of a particular linguaculture. There is no need to
overemphasize the fact, that the true friendship and support are unwavering. Since friendship is a
key concept for any culture, we accordingly, have revealed proverbs and sayings in the Kyrgyz and
Turkish languages, about friendship, which are very close in lexical composition and semantic
sense: JKyz com kymkonue, acys ooc kymeuyn. | equiv. A friend in court is better than a penny in
purse; Jocyn mun 601co 0a as, Oyumansiy oup 6oaco oa ken. | Bin dost az, bir diisman ¢ok. [ lit. It
is not enough to have thousands of friends, but if you have only one enemy - it makes too much;
JKaxwwl 0oc natioacein mutieuzbece oa, svisinvin mutieusoeum. | lit. The old friend of yours is not
useful, nor harmful. / Eski dosttan diisman olmaz, yenisinden vefa gelmez. I lit. The old friend won’t
harm you, but new one is not advantageous yet; Aziz dost, kara giinde belli olur. / equiv. A friend in
need is a friend indeed. / Arkadasini soyle, kim oldugunu séyleyeyim. / equiv. A man is known by
the company he keeps; Jocmyn kanvl 6awxa, scanwr 6up. I lit. Differentin blood, but identicalsouls.

m Tun nuyensuu CC: Attribution 4.0 International (CC BY 4.0) 588



broemens nayxu u npaxmuxu [ Bulletin of Science and Practice T. 11. Ne11 2025
https://www.bulletennauki.ru https://doi.org/10.33619/2414-2948/120

The value of friendship, loyalty, truthfulness, the fact that one should not be offended by the
honest words of a friend are depicted in such phraseological expressions as: lyi ile dost olan,
cuvalina un doldurur. | lit. He who makes friend with a good man, will always have a sack full of
flour; Dost dostun ayibint séyler. / equiv. A true friend always tells you the truth. The wounds of a
friend are faithful, but the kisses of an enemy are deceitful; Dostun attigi tas bas yarmaz. | lit. A
stone thrown by your friend won’t break your head. However, the Kyrgyz people highly value
family relations more than the friendship as it is. According to the Kyrgyz mindset, family relations
are more reliable than relations with friends: Joc aipvinam, myyean xavpoinam. | lit. Friendship
ends, kinship bands; /Joc, srconoowyr 6up srcwinovik, kyoa ceox mun scoinowix. | lit. A friend for a
year, but relatives in law — for thousands of years. In the Turkish language there are proverbs more
or less contradictory to the Kyrgyz proverbs and sayings from semantic point of view: Yakin dost
akrabadan yegdir. | lit. A close friend is more reliable than a relative; Dost kazan, anan diisman
dogurur. | equiv. A friend loves at all times, and a brother is born for adversity. In the given
examples, friendship is considered to convey core value of relationships much more than of
relations among close relatives. In the proverbs and sayings of the languages studied, it is also well-
shown that issues related to material world (wealth) or business relations should not be “mixed”
with friendship: Coooaoa oocmyx acox. | Dost ile ye, i¢, ama alig-veris yapma. / lit. You can feast
and merry with your friend, but never run a business. Thus, such proverbs and sayings reflect the
rich and versatilemoral and ethical peculiarities of the phenomenon of friendship.

Truth and lie

In the Kyrgyz and Turkish languages, truthfulness is generally assessed in a positive sense: Ak
utiunem, cetnbaum. | lit. Truth may bend but not be broken; Cezoy usin moxmomom. I lit. Truth can
stop untruth; Dogru séze akan sular da durur. | lit. Truth can even stop floods; Yeinowix sicepoe
kanoaum. | equiv. The truth is out there; bemke aiimkan coe30yn 3aapwi scok. | equiv. The truth is a
bitter pill to swallow; A bitter truth is better than a sweet lie; Ax co3 — auwix cos. | equiv. Truth
needs no color. But at the same timethe truth, in the Kyrgyz and Turkish languages, is also
perceived in itsnegative sense: Aourem co3z auyy. | Dogru séz acidwr; Tyypa ces myyeanea
acaxnatim. | lit. Don’t tell the truth to your relatives, since they may not like it; Yeinowvix
usiyanamam. | lit. The truth makes a person angry; equiv. Truth has no answer; Facts are stubborn
things. In the Turkish language there are proverbs used in a sense of mistrust, since the truth maybe
violent and harmful: Dogru soyleyeni dokuz kdyden kovalar. | lit. The one who is honest is chased
away from 9 villages; Dogru séylegenin bir ayag iizengide gerek. lit. The one who says the truth
keeps his leg in stapes; Dogru sdyleyenin tepesi delik olur. / lit. The one who tells the truth has a
hole in his hat.

Telling lie bears a negative sense in both languages: Kan wipwic kecem [ lit. Lie brings the
wealthto an end; Kamnmuin razaner xaunabaum/ semantic analogue (sem.an.): Palter brings
unluckiness; Kainmein apouust keicka. | equiv. False steps short; Yalancinin gemisi yiiriimez. | sem.
an. A ship of a lier poorly floats; Yalanc: diinyada rahat olmaz. [ lit. A lier will not gain satisfaction
in his life; equiv. Better to be poor than a liar.

Wealth

Wealth is a cultural valueof an ambiguous nature, often associated with wrong deeds, vices
and crimes that people commit in order to accumulate it.

There is a plethora of the phraseological expressions with a negative assessment of wealth in
the Kyrgyz and Turkish languages, whereits harmful influence on a person is emphasized. The
similarity in the attitude demonstrated towards wealth among the Kyrgyz and Turkish peoplelies in
disdain for richness and wealth, that is motivated by religious reasons. Thus, in Sufi philosophy,
which the Kyrgyz and Turkish people adhere to, it is strongly encouraged to think about the
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accumulation of spiritual wealth rather than any other material prosperity: A6utiup axuaoan apmeix.
/ lit. Conscienceis above money, which is not eternal, and rather a transient phenomenon, just like
human life itself in this mortal world: Para kazanmakla meshur olunmaz. / 1it. Making money won’t
make you happy. And people are taught not to boast about thewealth they possess: bapea konne,
arcokko vokno; batnbik mypam smec, scoxmyx yam smecl lit.Don’t boost with your richness, and
don’t shy of poorness;It inspires to share the wealth with poor people, so that God blesses and
strengthens your material condition:’Koomapmmuin scaiivr 6etivwme, capanoap kanam xetiuwmel
lit. A generous man will find himself in heavens, meat ones will regret; Comertlik Cennet’in
kapisint agar. / lit. Generosity is a way to heavens; It also encourages toalwaysremember about the
negative side of wealth: Mal adama hem dost, hem diismandwr/ lit. Wealth is both — your friend
and your enemy. In the entrenched linguistic consciousness of the Kyrgyz and Turkish people,
wealth is interpreted as a phenomenonof transient nature: baiiivix kondyn xupu, Para dedigin elin
kiri. / lit. Wealth is a dirt of hands — it can be washed out; hupoe srcueum meoo munem, 6upoe
arcueum odicoo acypoem. | lit. Once on a horse, once on your bare foot. Moreover, the philosophy
encourages to never regret a day in life: good days give happiness, bad days give experience, worst
days give lessons, and best days give memories; Altin kapiliyin agag kapiliya isi diiser./ lit. The one
behind the golden doors one day may ask for help of a poor man; Altn legenin kan kuskana ne
faydasi var./lit. There is no use of golden plate if you are sick and broken;Alfin, altin deyip durma,
altinda kalirsin./ lit. Do not chase the golden treasure, you may go under in it; Para kazanmakla
meshur olunmaz. | lit. You cannot become famous by earning wealth; Mal adama hem dost, hem
diismandwr. | lit. Wealth is both: an enemy and a friend. Poverty is seen as something to feel sorry
about and express sympathyas in the phraseological units used in theKyrgyz, so as in Turkish
languages, stating that poverty is of transient nature: Keoeiiiux kemmux amec. /equiv. Poverty is not
a vice.Poverty is no crime.

In the Kyrgyz and Turkish phraseological expressions, wealth gained by hardworking is
characterized positively: Man 6axxan mox 6onom, man 6axknazan ok 6onrom. [ lit. Cattle breeding
brings satiety, those who don’t may die from hunger; JKawma 6epcun mdasnemmu, kapvleanoa
bepcun 0eonemmy. I lit. Labour in youth, richness in senility. Coodacep canaacol menen 6ativitim. |
lit. A merchant is rich in his endless worries; Zenginlik isteyen, pilavin iistiine su i¢er. | lit. The one
who wants to become rich, drinks pure water after the meal. But there are very few proverbs and
sayings about wealth ina positive sense:bapovik scapawwin mypam, sxcoxkmyk manawwin mypam./
lit. If wealth complements you, then poverty makes you beg. Fazla mal goz ¢ikarmaz.! lit. Huge
wealth don’t bring harm.

Phraseological expressions describing negative traits of personality, formed under the
influence of wealth and arrogance, are evenly used in the Kyrgyz and Turkish languages: Fat
boopyn maanwibac. / lit. A richman doesn’t recognize his relatives. Cooda acoxko kapabac. / lit.
Merchants don’t care about poverty/equiv. He that is warm thinks all so. Baiwix adamow
acupmem, scupeer adamovin kecupu kenke muem / lit. Wealth spoils a man, but suffers many more
others.Yoksul ala ata binse, selam almaz. / lit. Once a poor becomes rich, he forgets how to salute
others; equiv.From zero to hero; From rags to reaches; Being flattery and cunning:Var mi pulun,
herkez kulun, yok mu pulun, keserler yolun. / lit. If you have money — you have slaves, if you have
no money — you become a slave; Dishonor: baiinbikmer cyticon namvicmor 6unoeum [ lit. A man,
keen on wealth,has no dignity; Maliciousness: baiiovin nuemu kapa, Koy ak, KeoetouH Koy Kapd,
nuemu ax. / lit. A richman is too posh to push, andwitha dirty soul, and a poor man is on the
contrary; Greediness and shrewdness: baii 6onbo2on 6aii 6oaco, kopybaean sxcep karbaum. | lit. A
wealthy man owns his real estate and leaves no space. bauodwin myoy — yypyaykl lit. Richness
comes from thieving.
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Patience and tolerance

Patience and restraint merits the specific attention and are always positively described in the
Kyrgyz phraseological expressions. These traits of personality are necessary to withstand the blows
of fate, overcome the obstacles that befall a person, and achieve the intended goal: Ca6wipoyy
boncon ozopcyy, cabwvipeniz boncoy oconcyy. / lit. If you are patient, you will progress, if you are
not, you will die out; eqiv. Patience is a virtue; Patience is rewarded; Ca6wipoyynyn b6acvina aima
bymem, cabuvlpcwizovin bawbina katiewr 6ymem. / lit. A man with patience has luck in his hands,
impatient man — sorrow; equiv. Everything comes to him who waits; Oz menen specuwine, s3p menen
acoonawna | lit. Do not be against the crowd of people, do not fight with vigorus hero. Taza 6oacon
cyyoaii 6o, baapwin KHcyyn kemupeen, Kyumyy ooicon scepoeil 6o, baapwin uvioan kemopzon. / lit.
If you want to be pure — be as pure as water, which washes everything up, if you want to be strong —
be as strong as the Earth, which can bear everything. Oy xoaynoyn auyycy xence, con konyy menen
apausina. / lit. Prevention of small spark is the prevention of greater flame: be patient and restraint.
Cabvipovin myby — capwr anmein. [ equiv. The Rome was not built in a day.

The following Turkish proverbs and sayings teach patience and restraint: Agir tas oynamaz. /
A lit. A heavy stone is unmovable, thus safe; Dil siikiit etse, bas selamet olurl lit. Gratefulness on
tongue, saves the owner’s head; equiv. Gratitude is the sign of noble souls; Erken yanan ocak olur. /
lit. If you birst in fire, you will soon turn into ash; equiv. Haste makes waste. According to the
Turkish linguistic worldview, qualities such as patience and restraint are inherent in rich and noble
people: Agwr ol, bey desinler. / 1it. Demonstrate your restraint, then you’ll be treated as a noble man.

Carefulness and foresight

Positive assessment of such qualities as foresight and caution are presented in the Kyrgyz
phraseological units in more deeper sense, to some extent in comparison with Turkish: Caxmuixma
kopoyk owcox/ Caution is the parent of safety; Caxmancay caxmatimoin, caxmanbacay omko
kaxmatmwoir. | Don't trouble trouble until trouble troubles you; A danger foreseen is half avoided.

JKemu onuon, 6up xec. | Dokuz kere dlgiip, bir kere kes; [essmv paz ommeps, ooun pas
ompedicy. | equiv. Measure thrice and cut once; Look before you leap, Sakla samani, gelir zamani. |
equiv. A stitch in time saves nine; JKendyy xkyny cyinobo — co3yy cas Kemnecut, mymanoyy KyHy
kapaba — xke3yH cas kemnecun. | equiv. Better safe than sorry; Oo3zy kyiicen atipanowl yiiien uuem
/ equiv. Once bitten twice shy; Hlawxan awxa Oviukan, Awblkkanobik — waumanowvix, Sabir
selamet, acele nedamet / equiv. Slow and steady wins the race; Awwikkan karap ysmka. | equiv.
Haste makes waste; dwwikkan anvic yzabaum. | equiv. The longest way around is the shortest way
home; Aksam ise yat, sabah ise kalk. / equiv. If you win the morning, you win the day; Take
counsel with your pillow.

In the languages taken under considerationthere are proverbs and sayings that express irony
towards cautiousness: Caewvizean cakmwicbinan smec, cykmyeynan oaynmyp. | equiv. Greed was the
undoing of a dimwit; Money hunger has ruined a sucker; Axeipoin 6accay “axcax” oeiim, kamyy
baccay “mackax’” deum. [ lit. If you walk slowly, they will call you lame, but if you walk quickly,
they will call you a horse; Sakindigin géze ¢op batar. | equiv. Achilles heel.

Conclusion

The research has made it possible to make deductions that linguacultural and social relations
carry specific qualities recognized as standard in the societies taken under the research as more or
less important. There are cross points in many stages of our research or minor differences have been
revealed in the number and expressive properties of phraseological expressions reflecting the
following value concepts: collectivity (conciliarity), eloquence and talkativeness, labor, truth and
lies, wealth and poverty; kinship, friendship, hospitality; restraint and patience, caution and
foresight. The most important concepts for the Kyrgyz mentality are kinship (both, close and
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distant), collectivity, eloquence, labor, hospitality, patience and restraint, truthfulness, caution and
foresight. Uninvited guests are received with some kind of irony by the Kyrgyz, just like the way
they ironically treat caution and attentiveness. The Kyrgyz disdainfully treat wealth, whilst
friendship is valued lower than Kkinship relations, and telling lies is always arbitrated negatively.
Turkish linguistic worldview is characterized by the high value they bounce on labour and hard
work, collectivism, friendship, kinship (towards parents, in particular), hospitality, truthfulness,
patience, restraint and foresight. In the Turkish language, kinship relationships (brothers, sisters,
other relatives), telling lies, talkativeness, uninvited guests are negatively assessed, and wealth and
caution are dismissively treated as well.

The similarities revealed in the result of analysis made in relation to certain concepts and
phenomena are explained by the fact that universal values such as kinship, friendship, hospitality,
hard work, truth, restraint and patience, foresight and caution, eloquence and silence, and their
oppositions in any culture are characterized as negative phenomena. The specificity of
phraseological expressions of the Kyrgyz and Turkish languages is also observed in the allegorical
images created by the people. Thus, in the Kyrgyz language there are many proverbs and sayings in
which vocabulary associated with the nomadic way of life was used to create an image (cauldron
(kazan), cattle (man), sheep (xot), chiy (wuu), meat (sm), ayran (aupan), etc.), spatial vocabulary
was used in Turkish set expressions, which reflected both the nomadic past and present (sea,
captain, fish, etc.). The same or similar assessment of the analyzed values by cultures themselves,
once again indicates that they play a key role for these cultures and indicate a common history and
culture, way of life(the Kyrgyz and Turkish men were nomadic peoples in the past), religion (the
Kyrgyz and Turkish people profess Islam, hence the existence of proverbs and sayings very close in
content, the use of common religious vocabulary: irada, izhaza may serve as a pure evidence). The
degree of prevalence of proverbs and sayings with a positive or negative assessment of a particular
phenomenon in the compared languages lies in their difference, which indicates that this or that
phenomenon is of greater value for one or another lingua-culture than for the third one, or bears less
significance.

Thus, a comparative analysis of phraseological units of different languages brought about
similarities and differences in the linguistic worldview of the Kyrgyz and Turkish people. The
number and quality of phraseological units reflecting positive or negative assessment of the
concepts selected for analysis can be considered as an indicator of the ethical norms of behavior
accepted in society, the rules of social life, the attitude of an ethnic group through its language and
culture. They undoubtfully most clearly reflect the national character, mentality, national and
cultural values of the compared lingua-cultures.
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